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LI3YMN3 BoMbMmBNyMmo sBMmM36900L nbdHmMnsdn 8709369000
x96mdgb0ob goggds oM ymxyoms gMmmnsbo. me30bmezs 3bsons, MmA
890936900L 0369000, dobo LOBMOLOLY s MOMYdYWdNL goggds by
bb3go nym, 3m935m, 06HN3PM g3mMJodn o6 3y LoY3nb99ddn, 3nMg A396L
ommdon, MmEs 993009M9ds 39nsmm 365MIMYOMYM domd® FomanJi3o
©9, 90L80000bo, 39073690000 dMM3eb6gMdOL T0dobL dohgMmoomymo
©m3monnb BsmMImgds 3obLadM3Mo3L. mab T93609MxdLL Fowe-
Labyzg®h 3MMOMYAgOL ghbomo Jombbgdo ©o MsdmMmshmMngdo
330MBoby096. s6MH03aMmo g93mgdab ImsdMM36y sMabHmBHamgbmaznL 3o,
3noMngdoo, 993609M900ms dmMob ydsmmgbos Gommbmgns, Mo©asb
0b 0030L73xsMNY. gb 603bs3L: 030 sMIBMNM 3MmNL obLOdM3MYMO
03000 3MLYOdMONL 80Bob0 Md30L Ma3dn 893L. 3nM3zgmn dndYBYONLY
o LobyYynbgonb gazmahs yzgms bbzs AMM3e69MO3dY domms ©aSL. 0gn,
aMobhmbgamgb sdMoo, m3gMmmab bogsMobn, bmenm sEsdnsbobsmzal
0dagdgmn  bLogddnsbmoovs. sdndhmd oM Jgodmads GommbMmGNHM
09093690009 dommy a30Ygbma MmAgmndg bbgs 393609M9d, MO©ESH
y439madg  m3moxdMmngn, o0sLbmobo3g, Y39mody maMmadymoz sMob.
»439@s bbgs 893609M70s JBMM 37E30WYIOIMNS, 30OMY BoWMMbMBNY,
003M08 BoLBY Y39019L0 o MoMYOYMN sME gm0 s sMmab” (Apuctotens,
1976:70), ©35b3360b sMabhmipgang.

00M03s, sMabhmbamgb dobgwznm, bobsdwznmabadn gmbgds-
43Mghnon odm3znmadgmads Me30L0Me350 MnMgodymo Mad sMmab. dsb
™o30L0 @oddsmogdgmn s LadMOLNLANIEYB0 0BLHsBENs ™Ma30L
mo3d0 goshbns. sd0dhmad mgmMmogmo dmeasabamonlb maMmydymgdob
30030060b30L T0bEeb godmANnbBoMmy LoLOMEgOMM 8993500 30
o gobbadM3MogL, oMedg m3000mb ggddsmohagdob dgzMgds ob,
MmgmME 99093 L3NbmMds nhy3z0bL, MAgMmnbodn nbHymgdbhyomymo
boyzsmyao. 53 sdM0, ob sMab 6sd30mo gbhgmgbos (,96Hgamgbas”
bohyzsbohyznm 80B60L Ms30b Ms380 Jmbob 6036030). o8 dbMa3
9909369000, MMaMME M30000B679M0 O Mo30LbMOZsN WNMYdYMYonlL
9o(oMgogmo dmm3s69mdnl, sMmabHmMmbgmabagmo oggods LMY
badomab3nmms 89099369000 sbsmMmmMNbEgmo 3dsggdabs, MmIgmo3
®}Mybbob 053mbas Asdmaoysmands. 093mbob dnbgw3znm, MBS domoy,
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sdothmd 090936900000 dMmM3569mO0Lb moMxoxmMadsL gobLbodmzmMagb
ob  3Mmaghogam - homodomymn 3933900, MmImgdns B0obaeb
300mAnbomgmolL, Lobgmomdm, ow@adnsbob godohmbydob ©mbY
0969000b dogmg0o0y.

oL93g Ly bLbgoes 8909369000 0nb69gdOL 3ogads, 0335MOMO,
39Mo3mahg 9x39Lga0b dngM. dabo sdMom, Mndg dmzmgbob 390936900
6036030 gongm o0 AmM3mgbob osgomo bodysmmb 3Pbo3zgMbamyM
9000006M0330 s 88 9MMN3bMONL MMEMLMsb dndoMmmydsdn. sdndHma
000moOL  3gMmogmoacdg: ,bondMIBAL b0dobno - MobbAMOsTo aym oMo
Ag0msb, 9Medg mmgmbmsb. ggbdmmagb Mo ob, MmM3 yzgmoxygmo
90 00056Md3d0d", MOasb ,8MLbgoMAL gMmogmmo bndMmdbg — dgndgiEbm
LML, MMIMmomdE dmBymonmas bodysmmdn ymzgmongzg ym3gmozgb
8gmbgonm” (AHTONOrMA MUPOBOK unocodun, 1969:279).

LNOMJBY, MBS 80 9MMNBMOLMSO FnToMMgOSL ©o dob
d960MA7D67505L ggeobbdmodb. sdndmad bogdg 693M0b 3M@bS 30 oM
oMb, 0M3890 03 9Monby, MMAgmE 3eboggob bodysmmb bogsbmo
©o d3mzmgbsms 16039MLOMYM BN NbMOSL. odobosdy, Mm-
3mmE HobL, 3gMogmadab d90936900 bLbzogzeMmo gbadnb, 0gn
090936900L5306 yg@3mMm dghb dmombmzL, 3000M7 POMIIME
dobo goghogmo s ydgsmm IMmEgdymmodnb smbymasb, Mybma
90bo gobamabo 3099D900L EOEa)6sL. 8989369000 sbgon MM
393200006 godmbymaon 3gMmozannctyg, Mo mJds Pbwo, 39095369000
mob0dgMmm3zg d93b0gMym 3s3qdsL Lagmome oM Asmzmoo
090936900@. bogdg o dbmeme 898936900L 3gMozmodabagann
393200L abhmMoym-ohmye dgdMYEYmMmmosh Mmoo dggbgods,
0Modgo 9909369000 (369000 bLb3zo@abb3zeazeMm goggdsL, 8g-
09369000L gobbLbgegzgdym dbMEMIbyzgMMOMN3 IMEIMO
0MbLYOMOLL. oL Togomomo, MobedgMm3zg dmdoboznb 893-
60gMgds A396 330dmg3L goM3339™ 3MbLLL, 300g300m, LymMmL
06 0mMmBgymab 33nboMmob dgbobgod. 39Mdme, ngn osmbymL o3
83gbomgms dmMymmmgnym LbHMmYJHIMob (Mm3 byMmbL sbs-
LEYMYOL BMOMYdab IMBINZYMO obasggds s . 8.), 30a9gbL
domn ®@ybgnmbamgdabs s Ebmzgmgddgmadab domemanym
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3obmbdMBngMgdoL. TogMmod Om@obngs, LOOsd bLoghomE o0
093609Mg00Lb qgoMmagmgddn 3MAgdnm, 39M 339Mhy30b, Modmad
3o0m3mnbo gMmmnsbn Lodysmmymo ymangmgods 33gboMmagnamn
ymgzngmgonb Lobonom, bmmmm, mo3znb dbMog, dggboManann ym-
x09M9ds Mahmd dmg3g3mnbs ,LyMML” ob ,0MmBggmab y3o-
30am0b* dmyLbdo. gb, bodmmmme, Gommbmanymads 3999369000
3600 g30mbMasb, Mo MmJdo 36, OMmBaboznb my bbzs 3Mb3MgbHm
093609Mgd0ms dMbs3g0900L gom3zamabBnbgdnm, gbswony, 39-
MogmnhgL, d98936900L ma30bydYMO 3oggo0wab godmbymb, 39M
©o0300ymaxzomgos 939b6sMnb dgbobgd dbmemme dm@Hobogob
0mbo3n0g00; 9903 - 030 LogMmomE oM AszoEs 8dsb
»,0009369000"

1339 A396L @Mmmdn, 393609M9xdab sMmbsbyamn gebznmamMgdab g3m-
q0d0, 8. 3600939M0 0Y9690L xOYMYdsL: ,893609Mg0s sM SBMM3H50L”
(die Wissenschaft denkt nicht (Heidegger, 1971: 4).

IRMm 33006 3000939M0 83 Ms30L, gmmo Jgbgznm 3o-
Momdbym, ©qdymadsb 890wgabonMmo gobdsm@pozms: ,095-
BngMgdo of sBMmM3bgoLY B0dbogzb 0dsb, MmMI dg3bogMmgds
of dmdmomob xommbmanob gobdmdnmagdsedn. dobo odMoO),
093609M70s ymxzngmab o6 ymxzngmos domnsbmonb bggmmdn
MAgde o 39MobmEgb goob ymayngmgdodn. odohmad dob
dMoxgmn gLbogd90s Yymxyngmgdab ZoodMmydobmsb. ,odmMm3zbg0s"
090936900 653300 DM 3MgBNNLY S GammbmMmgnab boagddgo
o oMy 393609M900L, MOEEED o0 330060L369mab Logydzgman
006039MmM39 9760300 3gob3znmoMydsdn dg3b o oMy, 30Mnjom
(Heidegger, 1970).

0000boodg, MmgmME 3bgooezm, Azqgb Tga3ndmoas gomo-
30Mo3Mm 8989369000 369000 bLb3oEOLLZBE33M Zoggdsms dgbobyd
0 d99936900b mgmMmoyae bobdgdgodo gbmbgmanmgnab abdhm-
Mmool 909 B8ob6domdg. sbg Togomoma, 9999306900, MMamMm3
LodysMmbL ybnzgmMbamyMo gMMsbmdab LodMabLAL, dobo ,am-
3mbob” 63mads - 39Mozmnhgbomeb, 35393690, MmgmME dob-
L9690 My dMEMbgds - 3Mothmbmab, 998936900, Mmagmm@E dg-
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09369000 Logbob ©gnds 890936900L 3MMEgLAN — 306006,
090936900, MmamMmE mgmMmogano moMgoxmgonb smnaMmgdy —
M03gmdmeb, d90930690s, MMgmME ymangmgonb m30mzo3boYd
o 3obdn ymxbs - 93%0LbHg63NMNBATN, d90930690s, MMaMM3
mongdbhymo  bnbodwznmab 306mMBBMTngMgdab sbobzs dobo
30Mogdabab d0d60m — FomJbobHYm gbmbgmemmanadn o o. 3.
9L 30390060 d908936900L 36900Ly, Mo MJds b6, goM33zgnm
90M30056mMd380 3M0sb, MMAMab goMgdy, 3bswns, 39M n3MLYOJOEY
3d90936900bOgMmMmOmN dBMMZ36900bL gMmnsbo nbhmMas.

wohgMmobhyMmo:

Apucrtotens, Cou., T. I, M., 1976,

AHTOnOrMs mmpoBon unococuu, T. I, M., 1969,
Heidegger, M. (1971). Was heist denken? Tubingen.
Heidegger M. (1070). im Gesprach, Freiburg - Munchem.

It is no secret that understanding of the phenomenon of cog-
nition in the history of philosophy has never been uniform. It is
clear that understanding of the nature of cognition, its meaning and
value was quite different, let's say in the antic epoch or the Middle
Ages than it is in our times when science has become an immediate
productive power and, accordingly, the aim of the cognitive activity
is determined by the production of material goods. Nowadays the
problems that science has to solve are posed by factories and lab-
oratories. But for Aristotle, one of the most prominent philosophers
of Antiquity, philosophy is the supreme among all sciences since it
is free. It means that it is not determined by anything and has the
end of its existence in itself. Contemplation of the first causes and
principles is prior to all other activities. According to Aristotle, it is a
supreme activity. That is why it is impossible to place any other sci-
ence above philosophical cognition since the most divine is the most

173



valuable as well. Aristotle concludes that all other sciences are more
necessary than philosophy though none is better and more valu-
able than it (Aristotle, 1976:70) Thus, according to Aristotle, a con-
templative attitude to reality is valuable in itself. It has in itself the
instance that justifies it and attaches the meaning to it. Therefore,
the significance of the theoretical work for man is determined not
by the truth itself or, as later Spinoza will say, intellectual love for
God. In this sense, it is a real entelechy (“entelechy” means having
the end in itself). In this respect, the Aristotelian interpretation of
cognition as an activity which has its end in itself and is of the origi-
nal value opposes the understanding of the cognition formulated in
the New Times by Francis Bacon. According to Bacon, knowledge is
power, therefore the value of the cognitive activity is determined by
the practical-utilitarian results ensuing from it, namely, such a result
is man’s domination over the forces of nature.

A quite different interpretation of the essence of cognition is
given by Heraclitus of Ephesus. According to him, cognition of an
event means understanding the place of this event in the universal
unity of the world and the relation of this unity to Logos. That is why
Heraclitus says that the mark of wisdom is to be in consent not with
him, but with Logos and to understand that everything is in unity
since there is only one wisdom - to use everything to conceive the
essence which constitutes all things in the world (Anthology of the
world Philosophy, 1969:279).

Wisdom and knowledge imply the relation to this unity and re-
taining it. Therefore, the matter is not how much we know but wheth-
er we know the One that rules the universal unity of the things and
phenomena in the world. Therefore, it is evident that Heraclitus
understands cognition in his own way and needs much more from
cognition than a mere description of its factual and immediate pres-
ence or even determining its closest causes. Heraclitus who relies
on such a deep conception of cognition would, of course, have nev-
er admitted that the present-day scientific interpretation of cogni-
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tion is cognition. It is not just a historical-chronological limitation of
Heraclitus's interpretation of cognition that matters, but a different
understanding of the concept of cognition, and the existence of dif-
ferent world outlook models of cognition. Thus, for example, pres-
ent-day botany offers us certain knowledge on ivy or a pomegranate
tree. In particular, it describes the morphological structure of these
plants (e.g., ivy is characterized by a mosaic arrangement of leaves,
etc.), and states the biological regularities of their functioning and
vital activities. But botany as long as we remain within the limits of
this science will fail to explain why the united world being displayed
itself as a vegetal being and, in its turn, why the vegetal being is
displayed in the modus of ‘ivy’ or ‘a pomegranate flower’. This even-
tually is to be explained by philosophy which certainly will have to
consider the data obtained by botany or any other special science.
It is certain that Heraclitus relying on his specific understanding of
cognition would not be satisfied with the data concerning plants giv-
en by botany only. Even more, he would never have considered it a
“cognition”.

In our epoch of unprecedented development of science M.
Heidegger stated that science does not think (die wissenschaft denkt
nicht) (Heidegger M. 1971:4). Later Heidegger interpreted this, at the
first sight, paradoxical statement when said that the phrase “science
does not think” means that science does not move in the dimension
of philosophy. He thinks that science remains in the sphere of an
existing or the unity of existings and never manages to enter the
sphere of the being. Therefore, it has nothing to do with the concep-
tualization of the being. “Thinking”/ cognition in its genuine sense is
the task of poetry and philosophy and not of science since the basis
of science is in the development of the contemporary technique and
not vice versa (Heidegger M. 1970:72).

Therefore, as we can see, it is possible to speak about various
understandings of the concept of cognition in the great systems of
the theory of cognition throughout the whole history of gnosiology.
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Thus, for example, cognition as comprehension of the meaning, the
“logos” of the universal unity of the world is given by Heraclitus, cog-
nition as remembering or reminiscence is found at Plato, cognition
as constituting the object of cognition in the process of cognition
- at Kant, cognition as admitting theoretical value - at Rickert, cog-
nition as self-revealing of the being and existing in it — in existen-
tialism, cognition as a reflection of the regularities of the objective
reality in order to transform it — in the Marxist gnosiology, etc. These
interpretations of the concept of cognition, of course, form a certain
unity without which there could be no united history of cognitive
theoretical thinking.
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