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ana qiria 

geba-gamosvla-dabrunebis                                                              
neoplatonur-prokluri triadis                                     

transformacia fsevdo-dionise areopagelTan

fsevdo-dionise areopagelis Teoriuli davalebuloba zogad 
neoplatonur principebze da pirdapiri damokidebuleba proklur 
wyaroebze dRes TiTqmis sayovelTaodaa aRiarebuli. neoplaton-

izmze, gansakuTrebiT ki mis proklur versiaze, fsevdo-dionis-

es aSkara terminologiuri da konceptualuri damokidebuleba 
aCvenebs, rom areopagitika neoplatonizmTan mimarTebiT for-

malur kontinuitets qmnis. Tumca, sadavoa, ramdenad emTxveva 
fsevdo-dionises mier neoplatonur enasa da saazrovno formeb-

Si nagulisxmevi Sinaarsi Tavdapirvel neoplatonur Sinaarssa da 
mniSvnelobas; sxvagvarad, ramdenad neoplatonuria Tavisi arsiT 
fsevdo-dionises swavleba. winamdebare statiis mizania, geba-ga-

mosvla-dabrunebis (μονή, πρόοδος, ἐπιστροφή) fundamenturi neopla-

tonur-prokluri triadis transformaciis demonstracia fsev-

do-dionise areopagelTan, risTvisac Tavdapirvelad gadmocemuli 
iqneba, Tu rogor igebda prokle aRniSnul triadas, xolo Semdeg 
gaanalizdeba fsevdo-dionises „RvTaebrivi saxelebis“ is pasaJebi, 
romlebSic es triada figurirebs. proklesTan sinamdvilis logi-

ka triadulia. mTeli sinamdvilisa da nebismieri sagnis arsebobis 
dinamika gamoixateba geba-gamosvla-dabrunebis triadiT. es tri-

ada asaxavs rogorc realobis mizezobrivi ganviTarebis process, 
ise misi funqcionirebis safuZvelmdebare sqemas. fsevdo-dionise 
proklesgan iRebs am triadas, Tumca triadis miseuli gaazreba da, 
amgvarad, sinamdvilis ganviTarebisa da funqcionirebis miseuli 
xedvac proklesgan sxvaobs. Cveni rwmunebiT, fsevdo-dionisesTan 
geba-gamosvla-dabrunebis fundamenturi neoplatonur-prokluri 
triadis transformaciisTvis Tvalis gadevnebam SeiZleba Seasru-

los gasaRebi roli fsevdo-dionises universumis Taviseburi 
bunebis sawvdomad.
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proklesTan geba-gamosvla-dabrunebis triadaSi dabrunebas 
aqvs ara esqatologiuri, aramed ontologiuri mniSvneloba. Sesa-

bamisad, is gulisxmobs ara gamosvlis moxsnas, Zveli mdgomareobis 
aRdgenasa da mizezTan igiveobaSi damTxvevas, aramed, mizezisgan 
gansazRvrulobis mopovebisa da mizezTan damsgavsebis gziT, Sede-

gis damoukidebeli realobis formirebas. amitomac, proklesTvis 
mTeli yofnis struqtura triadulia da gulisxmobs antiTetur 
principTa (sazRvari-usazRvroba, erTi-simravle, monada-diada, 
geba-gamosvla) erTmaneTTan Serevas an sinTezs. fsevdo-dionis-

esTan triadis mesame wevri – dabruneba – axal, qristianul esqa-

tologiur mniSvnelobas iZens. am mxriv gadamwyvetia DN VI 2, 191, 
15–192, 3 (Suchla) monakveTi, romelSic dabruneba sxeulTa aRdgomas 
ukavSirdeba. neoplatonuri dabrunebis mniSvnelobis ontologi-

uridan esqatologiurisken SecvliT fsevdo-dionisesTan, Tavis 
mxriv, irRveva prokles triaduli dialeqtika. fsevdo-dionise 
arsad ar aqcentirebs yofnis triadul bunebas. masTan arcerTxel 
araa gamoyenebuli narevis (μικτόν) cneba. sinTezis cneba gvxvdeba, 
Tumca araontologiuri mniSvnelobiT, cnebebi triada da triadu-

li ki mxolod qristianul trinitarul konteqstSi figurirebs.

Ana Ki ria

THE TRANSFORMATION OF THE NEOPLATONIC-                    
PROCLEAN TRIAD OF REMAINING, PROCESSION, AND 
REVERSION IN PSEUDO-DIONYSIUS THE AREOPAGITE

Theoretical indebtedness of Pseudo-Dionysius the Areopagite to general Neo-
platonic principles and his direct dependence upon Proclean sources is nowadays 
almost universally accepted. The evidence of terminological and conceptual corre-
spondences between Pseudo-Dionysius and Neoplatonism, especially its Proclean 
version, indicates that Corpus Areopagiticum establishes formal continuity with re-
gard to Neoplatonism. Nevertheless, it is controversial to what extent the content im-
plied by Pseudo-Dionysius in the Neoplatonic vocabulary and forms of thought coin-
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cides with original Neoplatonic sense and signifi cance, in other words, to what extent 
the essence of his doctrine is Neoplatonic. The present paper aims to demonstrate the 
transformation of the fundamental Neoplatonic-Proclean triad of remaining, proces-
sion, and reversion (μονή, πρόοδος, ἐπιστροφή) in Pseudo-Dionysius the Areopagite, 
for which we give an account of how Proclus understood the aforementioned triad 
fi rst and then analyze the relevant passages of De divinis nominibus where this triad 
occurs. For Proclus the logic of reality is triadic. The triad of remaining, procession, 
and reversion expresses the dynamics of the existence of all reality and every single 
entity. This triad depicts the process of casual evolution of reality as well as the un-
derlying scheme of its functioning. Pseudo-Dionysius adopts this triad from Proclus 
but his understanding of the triad and, therefore, his vision of the evolution and func-
tioning of reality diff ers from that of Proclus. In our opinion, pursuing the transfor-
mation of the Neoplatonic-Proclean triad of remaining, procession, and reversion can 
play a key role in grasping the particular nature of the Pseudo-Dionysian universe. 

In Proclus, the triad of remaining, procession, and reversion has no eschato-
logical but ontological signifi cance. Hence, it does not mean the abolition of the 
procession, restoration to the primordial condition, and coincidence with the cause 
in identity, but instead the formation of an independent reality of the eff ect through 
getting determined from the cause and becoming similar (not identical) to the cause. 
Therefore, for Proclus, the structure of being is triadic and entails the mixture or syn-
thesis of antithetical principles such as Limit and Unlimited, One and Many, Monad 
and Dyad, or Remaining and Procession. In Pseudo-Dionysius, the third term of the 
triad – reversion – gets a new, Christian eschatological meaning. In this respect, DN 
VI 2, 191, 15–192, 3 (Suchla) is crucial. In this passage, the reversion is associated 
with the resurrection of bodies. With this shift of the sense of Neoplatonic reversion 
from ontological to eschatological one Pseudo-Dionysius undermines the Proclean 
triadic dialectics. He never accentuates the triadic nature of being. There is no use 
of the term of the mixture (μικτόν) in his texts; the term of the synthesis appears but 
not in the ontological sense, and the terms of the triad and triadic occur only in the 
Christian trinitarian context.


